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Introduction.

In my notes on the Rangpur dialect, I promised to give an account of
the song whose name heads this article, and that promise I shall now do
my best to redeem. I find, however, that the task has been more difficult
than I anticipated. I do nobt doubt but that king Manik Chandra, and
his terrible wife did once exist ; but the traditions current concerning him run
so counter to ascertained history, that I have been able to discover very few
grains of truth amongst the legendary chaff that has accumulated about his
name.

To begin with; the first name we meet with 1s a crux. DManik
Chandra’s brother was a Pdle king.

M4nik Chandra himself was certainly not a Pdle, for he was a
bantyd by caste, while Abul-Fazl describes the Pdlas as Kayasthas.®
Moreover, I know of no dynasty of Pdla kings, containing names ending
in ¢ Chandra,” like Manik Chandra, Gopi Chandra, or Bhava Chandra.
The brother’s name was Dharma Pal.

The following account has been drawn from various sources. I have
consulted Bucoanax throughout, and wherever his story differs from mine
in important particulars I have recorded the points of disagreement.

¥ Cf. however, Mr. Westmacott’'s article on the Pd/ Kings, in Vol. LIX of the
Caleutta Review, on which I have drawn freely, and gratefully, while treating on the

present subject.
S
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In the Dimla Thdand situated to the north-west of Rangpur, and nine
or ten miles to the south-east of the sub-divisional head quarters of Bdy-
dokard is the city of Dharma Pal. Buchanan thus describes 16— 1t is
in the form of a parallelogram, rather less than a mile from north to south,
and half a mile from east to west. The following sketch (Iig. 1) taken
in riding round it, will enable the reader more easily to understand it than
my account.® The defences consist of a high rampart of earth, which at
the south-east corner is irregular, and retires back to leave a space that is
much elevated, and is said to have been the house of the R4jid’s minister
(Dilvdn-khina). On the east side I observed no traces of a ditch, nor gate ;
but a ditech about 40 feet wide surrounds the other three faces.+ In the
centre of each of these is a gate defended by outworks, and in these
are a good many bricks. At each angle of the fort has been a small square
projection, like a sort of bastion, extending however only across the counter-
scarp to the ditch ; and between each gate and the bastion at the corner
are some others of similar construction. The earth from the ditch has been
thrown outwards, and forms a slope without a covered way. At the dis-
tance of about 150 yards from the ditch of the north-east and south sides,
are parallel ramparts and ditches, which enclose an outer city, where it is
said the lower populace resided. Beyond these on the south is another
enclosure, in which 1t is said the horses were kept. Parallel to the west side
of the city, at about the distance of 150 yards, runs a fine road Very’ much
raised ; but its ends have been swept away by changes that have taken
place in the rivers.”

To the west of this city at a distance of two miles, was the city of
Manik Chandra, now, however, called, after his more famous wife A7 ayand
DMatir kot.§

Here Manik Chandra reigned over the half dozen square miles of
territory which constituted him a rdjddhirdja. His wife Mayand was
deeply skilled in magie, an art which it appears in those days, though un-
lawful for a man, was lawful for a woman.§ She was (so says the legend)
the pupil of a mighty magician who by his intense devotion to and abstrac-
tion into the Holy Name had acquired immense powers. His mere word
was sufficient to strike one dead. He could cause the sea to cease to move,

* The plan given is Buchanan’s, and is very fairly aceurate. The city is noted
for containing within the inner walls threc remarkably fine tanks.

+ The ditch and rampart are called in Rangpur the Kot ( R Yrq 9% W
aifaer wimarc geq waer ag ) G A G. )

I wyar wfax are.  This lady is said to have founded several other important
towns. Amongst names which still survive I may mention Mayand talir hdat (;:rq:n-

qEiT 912) and Mayand Gudi (HEWT a '\é})
§ See verse 60 of the poem. LR
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and the lights in his dwelling burnt with surpassing splendour, though

only fed with Ganges water.
Now this man was a sweeper.

The Ha’di Siddha.

He was a Hddz, the caste which acts as sweeper in Bangal. In Rang-
pur its impurity signifies nameless abomination, a fact which should Dbe
specially noted. Rangpur forms part of Kamartpa. Hither one of the
five Pandavas never set his foot, and the land is consequently impure.
Its men are not as other men, nor its laws as other laws. It has a special
code of its own, most of which can be found in the Yogind Tuntra ; and
this law allows many things (such as certain kinds of flesh eating) to its
straitest sects of Brahmans. Hence impurity in Western India frequently
becomes purity in Rangpur; while Rangpuar impurity includes things
simply inconceivable in Arya varta. :

The HAdL of the poem, and of the popular legends of the present day
was a Vaishnave ; and as Mayand was also of the same sect (in which the
members arc practically all of onc caste) 1t is not impossible that she should
have had such a man for her Guru.

I say only “not impossible,”” for I consider it hlo“h]y improbable, and
for the following reasons :—1It is evident that the truc story has becn much
transformed in its passage from mouth to mouth, and I believe that the
principle recasting (if I may call it so) was due to the influence of the
Vaishnava tollowers of Chaitanya. Translated into common English the
sbory is that Mayand’s chaplain was a man of remarkable sanctity, whom
the populace credited with supernatural powers. IHe was a great saint, and
his religion followed that of his historians. The ¥ogzs who narrate his
history are at the present day followers of the teachers of the religion of
Vishnu (not, be it observed, the popular Vaishnavas, vulgo Boishioms) ; and
they naturally claimed their hero as belonging to their own sect. It is
peculiarly the tendency of this beautiful, almost Christian, religion to preach
the doctrine of the equality of castes ;—how every valley shall be exalted,
and the rough places made smooth. The lowest amongst the low,—the
despised and rejected amongst men, is fully capable of attaining equal holi-
ness with the strictest Brahman of the holiest sect which worships at the
shrines of Vrinddvane. Such being the case, what is more natural than
that the ignorant and illiterate members of the same religion, who (like the
Yogis) have the traditions of a missionary priesthood in their family, should
instinctively point out how even an abominable Hadi can attain the terrible
powers which their fathers attributed to a Vasishiha or to a Durvdse.

But, now that I have shown that it is quite possible for such an idea
to have arisen, I would point out that the man who is now called the
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HAqi Siddha cannot have been originally a Paishnava at all, and was never
by caste a Hadi. He is still occasionally addressed as Haripa (not Hadipa,
or Héaripa), which is quite a possible name for a follower of Hari; bub
on going back even so short a space as the first decade of the present
century, we find that Dr. Buchanan, whose powers of observation are un-
questioned, describes the Guru of Mayand Mati as a Yog?¢ by caste, whose
name was Haripa while he never once mentions the fact of his being
HAdi, which is now much the commoner name. Now in the Rangpur
dialect, @ is frequently lengthened, and 7 is interchangeable with ¢ so that
the change from Hari to Hadi is easy, and such a change, having once
taken common currency, would have itself sugoested the idea so pecu-
liarly Vaishnove to which I have before alluded. (Cf. Max Muller’s
lectures on the science of language, for evidence as to the tendency of false
etymology and of phonetic decay in originating popular legends.) This
Haripa, according to Buchanan was the pupil of Kanipa,® who was the
pupil of Gorakshanath. Thand Dimla, where these Fogis live, is close
to Nipil, and we must go there to find out who Gorakshanath is. I am
now writing in Supaul, in the north of Bhagulpur, and not twenty miles
from the Nipal frontier; and what I have heard about him here, confirms
in a remarkable degree what Buchanan tells of him. The dwellers of the
low lands will have nought of him, and we do not find his culius till we
reach the half savage Buddhist dwellers of the interior. Here we discover
a curious mixture of the Alaha Bhdarata and Buddhism. They say that
during Yudhishthira’s journey through the pathless tracts of the Himalaya
to heaven, his brethren (as we know) fell behind, one by one, and perished
miserably. Here, adds the Nipali, only one survived,—the club-bearing
Bhima. He was saved by a Buddhist saint called Gorakshanath who after
performing many wondrous acts made him king over Nipal.¥

* T know of no religious teacher called Kanipa. There was a Kanapa, who was a
teacher of the Jamgama sect of the S'aivas, (Mackenzie apud Wilson I. 227), who was
~of some cclebrity, and it is just possible that his name may have been adopted by the
Yogis, who were originally a Saiva caste.

+ The above is the popular tradition T have gathered from oral accounts. The fol-
lowing summary of what is noticcable about Gorakshandth and the Yogis is gathered
principally from Wilson.

The first tcacher of Buddhism in Nip4l, was Manju, who came from Mah4ichin and
who made the valley of Khatmindu, formerly a lake, habitable by cutting through the
mountains with his scymitar, He taught a pure form of Buddhism, which became
aftcrwards impregnated with Brihmanical ideas through the invitation given by
Narcndra Deva, king of Nipal, to one Matsycndra Nath a teacher of the Pdsupata form
of the S’aiva rcligion. This was apparcntly about the 7th century A. D. This Matsy-
endra was in reality the Lokes’vara Padmapdni, who descended to the earth by command
of the Adi Buddha, and hid himself in the belly of a fish, in order to overhear Siva

teach Parvati the doctrine of the Yoga, and Wilson shows that Padmapdni came either
from the cast or from the north of Bangal,
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It is quite natural that the Buddhists should claim him as their saint,
but in reality he was nothing of the sort. He was a teacher of the Sziza
religion, and one of the reputed founders of the sect of Yog7fs. Whether
the TYogis of Rangpur are an off-shoot of the Nipali converts, or whether
Gorakshanath and his fellows came from mnorth-eastern Bangdl, or from
Asim, where the Pdsupata cultus, whose followers finally became Foyds,
was established I cannot pretend to decide. I am inclined to bhelieve in
the former hypothesis, for they themselves have a tradition, that ¢Zey came
Jrom the west, having formerly been pupils of Sankardchdrya, who were ex-
pelled by him for indulging in spirituous liquor. Besides, they reject, to the
present day, the authority of Brahmans, and have their own priests ; and this
is just what would be expected from people coming from Buddhistic Nip4l.
They rose too to power under a dynasty of Palas, most of the members of
which family were Buddhists. Be that as it may, this much however
is certain, that at the time of Manik Chandra, the Yogis practised a
Saiva religion and worshipped a deified teacher of their sect, also worship-
ped in Nipdl, named Gorakshandth. Gorakshandth moreover, had already
supplanted Siva himself, and was alone worshipped by his followers.

The poem annexed bears abundant witness to this. At every Nodus
whether Vindice dignus or mnot, he is brought in as a dews ex machina ;

Sixth in descent from DMatsyendra N4th, in the time of spiritual teachers, comes
Goraksha Nath, who, according to this, ought to have flourished inthe 8th century.
There must however be some mistake here, for it is known that Goraksha Nith was a
contcmporary of Kabir, and held a controversy with him which is extant (Gora/l
Ndth ki Goshtld, \W. 1. 213), and Kabir lived in the 15th century. Hence, unless the
list 6f teachers in the Hatha Pradipa (W. 1. 214) is incorrect, Matsyendra N4th must
have lived at a much latcr period than that tentatively assigned to him by Wilson.
Another Narendra Deva reigned in Nipal in the 12th century, and it is possible that
it is he who introduced Matsyendra Nath, in which case the discrepancy would not be
so outrageous. DBut, here another difficulty arises, we find that we must date Goraksha
Nith’s pupils’ pupil as flourishing in the 14th century, a fact which agrees better with
the theory of Narendra Deva II; but then, what becomes of Kabir ?

We have seen that datsyendra Nith taught Pdsupata Suivism, and it is a well
known fact that the Kdpphdtd Yogis, to which sect those who sing the Adnik Chandra
song helong, arc the representatives at the present day of that form of religion. The
above account in no way tallies with the tradition mentioned later on, in the text, that
the Yogés were errant pupils of Sankarichdrya, nor is such a story borne out by the
Sunkara Vijaya. In chapter 41, Sankara successfully combats the Yoga doctrine, but
he treats his opponents with a respect which he would never extend to backsliding
disciples (S. V. c. 41. Bibl. Indica, Ed. p. 198).

That the Yogis rapidly becamc an important sect is ecvident from the numerous
temples dedicated to Goraksha Néth, not only in Nipil but in the Panjib and North
West Provinces. We read that the Emperor Akbar consorted with them., He was ini-
tiated into their learning, and, on one occasion, atc with them, at one of their festivals,
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not as an ordinary saint, but leading the whole Hindd Pantheon, and the
characters of the Mahdbharata to boot. It is Gorakshandth, and not Siva,
who grants a boon, or comforts a sorrowing widow on her husband’s funeral
pyre. As he is considered in Nipal, so he is here, a saint whose austerities
have rendered him not only an omnipotent but The Omnipotent, and who
has always been proof against the charms of the most wanton Apsarases
ever sent for a holy man’s seduction by a terrified Svarga. We are bound
therefore to assume that the guru of the Lady Mayana, whatever his
name was, and whom for the sake of simplicity we can call the Siddha
was a Yog?, ©. e. a Saiva by religion, and professed doctrines which were pro-
fessed also by semi-Buddhist races in Nipal.

As this introduction relates to the Manik Chandra poem, T shall, now
that T have stated my opinion concerning his identity, for the future call
him as he is called in the modern edition of the poem, the Hadi Siddha.

Dharma Pa’la.

The HAadi Siddha was, as I have already said, of great power, but his
pupil Mayand, by dint of continued practice of her magic art, became
greater still. She could control everything but fate; and the whole of
the poem is nothing but a description of her struggles with that resistless
passive energy.

According to universal tradition both in Buchanan’s time, and at the -
present day, her husband, Manik Chandra was brother of Dharma Pila.
This I have before shown, is an impossibility if the names are correct.

In order to obtain an approximate date for Dharma Pila it is neces-
sary to consider two lists of dynastics. They are now-a-days the traditional
history, and they agree with Buchanan’s account. The following are those
I have collected :

Dharma Pala.
Ménik Chandra (his brother ; died early).
Gopi Chandra.
Bhava Chandra.
A Pala Raja. Name unknown.
Here Buchanan reasonably suggests a period of anarchy.
Nila Dhvaja.
Chakra Dhvaja.
10. Nilambara.

According to Buchanan, Nilambara was defeated by Husain Shih
about the year 1500 A. D.; and thus, allowing six reigns to a century,
(a moderate estimate), we must date Dharma Pdl as having flourished

B W

S S
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about the year 1850 A. D.; he certainly (if he ever existed, and if the
dynasty lists are true) cannot have lived much before the commencement
of the 14th century, . e., before our English King Kdward III.

Abul-Fazl gives a list of ten Pala Kings quoted by Mr. Westma-
cott ; and they became extinct about the middle of the eleventh century
thus leaving a space of 250 years to be accounted for. Hence it need not
necessarily be determined that Dharma Raja was a member of the great
family of Pdla Kings. DBuchanan suggests that he may have represented
the remains of a family which survived the wreck of the dynasty, to save
a portion of the kingdom which remained unconquered, by the successors of
Adi Stara in Rangpur ; and the fact is not rendered less improbable when
we consider the history of the Hadi Siddha. We know that the Pdla
kings were, when we first meet them, Buddhists and that subsequently
some branches of the family changed their religion to some one or other
of the many varying sects of Hinddism. If then Dharma Pdla ruled in
a country in which such a holy man was arch-priest, it is rather a
confirmation than otherwise of this theory. I myself think it certain
that Dbarma Pala was a member, or descendant of the great Paila
tamily, for Dr. Buchanan gives an illustration of an image found in his
city, which contains the typical Pala emblem of an elephant borne down
by a lion. (Tig. 2.)

We thus I think can be certain of the following facts,—that early in
the 14th century a king named Dharma Pala ruled over a small tract of
country near the Karatoyd river in the present districts of Rangpur and
Jalpaiguri. That this Dharma Pala was a member of the great Pila
tamily which once ruled over northern Bamga. That in his territory there
was a saint of considerable sanctity, then living, who professed tenets bor-
rowed possibly from Nipal. And that close to his capital city there lived
in a fortified stronghold a powerful chief named Manik Chandra, who was
married to a lady called Mayand. It may be gathered from local tradition
that Mayand was an ambitious and designing woman, and that she acknow-
ledged the saint above-named as her spiritual instructor,

Between the king and the chief, according to local tradition, a war arose,
which ended in the defeat and disappearance of the former, and triumph of
the latter, in a great battle fought on the banks of the river Hangrigosha.,
The battle-field is still shown, a mile or so to the north of Dharmapur.

Ma’nik Chandra.

After this victory, Mdanik Chandra took up his residence at Dharma-
pur, while the Lady Mayand remained at her old home Mayana Alatir kot
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probably to be near her old Guru, the ruins of whose home are still shown
in the neighbourhood. .

The further particulars regarding Manik Chandra will be gathered
from the annexed poem. Who he was we cannot tell, we must be content
with knowing that he was a neighbouring chief of Dharma Pala and his
conqueror.

He appears to have governed ab first with vigour and success. We
read of rustic wealth and security, and light taxation. The revenue
system is worth noticing, it was a peculiarly elastic and simple land tax.*
The land in those days was little more than a wild forest, and the soil poor
and barely cultivated. The sparse prajds scraped with their flimsy ploughs
the surface of the sandy soil immediately round their homestead and strug-
gled lazily for bare existence. I suspect that, cven in king Manik’s time,
life and property were not over secure, and under these circumstances it
was necessary that the taxes should be light. Each plough-owner was
therefore required to pay for each plough in his homestead thirty Zdords per
mensem.t Under the light taxation which may be inferred from this absurd
exaggeration of the text, the prajds were necessarily happy and contented,
until Manik Chandra did what was in Rangpur the most unpopular
thing a zamindar could do. He engaged a Bangali Divin. I have in my
previous paper enlarged on the hatred of the Rangpuri peasantry for a
genuine freshly imported native of the south, and I need not dwell upon
it here. Suffice it to say that the new Divan fully bore out the character
of his nation, for he immediately doubled the land-tax. The result was a
rising of the peasants, and according to their account, the mysterious death
of the king shortly afterwards from the effects of Rangpur fever. He left
no living child, but his wife Mayana was subsequently confined of a pos-
thumous one. The child was not born till cighteen months after Manik’s
death,—and ill-natured people might feel inclined to consider Manik
Chandra’s claim to the title of father not proved ; but the poem chivalrously
comes to the rescue of Mayand’s reputation, and makes her pass through
a long serics of puerile adventures (the old tale of Orpheus and Eurydiké
with the characters reversed), and finally obtain from Gorakshanith, and
his attendant gods, the boon of having a son of such perfect vigour and

* The same system prevails to the present day in parts of Nipal, where the demand
for land is not so great as it is in the more settled Dritish territory. A plough is there,
however, only considered as equivalent to eight bigas, the average rent for a plough
of land being considerably below that current on this side of the frontier.

+ The text says 1% dudis of kdoris. A budi is five gandas or twenty. One budi of
Tdoris = a pice. 1% pice a month = 4 4nds, 6 pie, per year per plough. In the light
soil of Rangpur, one plough can ecasily cultivate fifteen bigas or five acres of land, so
that the annual land-tax was, according to the text, less than 82 pies per biga, or than
a penny farthing per acre.



1878.] G. A. Grierson—The Song of Manik Chandra. 143

virtue that it would take at least twenty-five months to fashion him.
As a matter of special grace he was presented to her with seven months of
his growth already accomplished, so that he was in fact born only eighteen
months after his conception.*

During Mayand’s pregnancy she became sa¢? for her dead husband,
and mounted the pyre with his corpse. I need hardly say that the flames
refused to touch her, although the relations of her late husband did their
best to aid them, by thrusting her more and more into the flames with long
poles.+

Mayana after passing through various adventures survives them all,
and in due time gives birth to a son, who is called Gopi Chandra. Itis he
who 1is really the hero of the poem, and not his putative father who gives
it his name. All references to the latter end before the 154th verse, and the
remaining 550 narrate the fortunes of his son.

Apparently from the birth of her child, Mayani deserted Mayana
matir kot and went to dwell in Dharmapur. She was a clever woman and
managed to keep up without great difficulty the high rates of land
revenue, which had caused the death of her husband.f When Gopi
Chandra was nine years old, it was time for him to be married, and so
Mayané looked round for a suitable match.

Ra’ja’ Hari’s’ Chandra.

At the present day, seven or eight miles south of the ruins of Dharma-
pur, in the thani of Darvani, there is a village called Char Chard.§ Here
there is a large mound of earth called Hari§ Chandra Réjar Pat, . e., the
seat of king Hari$ Chandra.

Buchanan described it as a circular mound of earth about 40 feet in
diameter. ¢ In searching for materials to build a pig-stye, the heap was
opened by an indigo-planter, and a building of stones was discovered.  The

* The Yogis of course see nothing extraordinary in this ludicrous idea. They say
the events occurred in the Satye Yugae, when all things were possible. I asked a Yogi
once why the child was presented to Mayana already seven months developed, and he
explained that it was “to prevent excessive scandal,” which might have occurred if the
child had been born twenty-five months after his father’s death !! This is straining at
a gnat, and swallowing a camel with a vengeance.

+ The description of this rite in the poem is curious enough : whether such con-
duct on the part of the relations was common in the performance of it T do not know.
I have been unable to identify Ch4ind the merchant, who figures in this part of the
poem with any other legend.

+ I gather this from the last verse of the poem, from which it is evident that it
was not till Gopf Chandra’s return that the land revenue was reduced toits former level.

§ gT |, it isa short distance due east of the better known TrRIY %"NHT'F(

Ramgan) Tupdmdri,
T
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upper parts of this, consisting of many long stones, were removed, when a
friend of more science i antiquities, recommended the planter to abstain
from further depredations. In its present state the lower part only of the
building remains and is a cavity of about 13 feet square at the mouth, and
8 at the bottom. The sides are lined with squared stones, which form a
deep stair on each side, and the walls are exceedingly thick. DMy description
will be more easily understood by consulting the plan (fig. 3). I have no
doubt that this is a tomb.”

Since Buchanan’s time it has been still further desecrated, and, now,
little remains beyond the mound of earth and the name.

Hari¢ Chandra had two daughters Adunda and Paduna.®*  These he
gave in marriage to Gopi Chandra with a hundred maid-servants to wait
upon them.t By his eighteenth year Gopi Chandra had no child. It had
been foretold to Mayana that at that age he would die unless he became a
Sannyasi.f So he prepared, much against his will, to go forth wandering
in the forests with the Hadi Siddha. His two wives Adund and Padund
tried hard to persuade him to stay, and their arguments form, in my opinion,
by far the best portion of the poem (vv.243-302). They contain many
touches of true poetry.

This flight of fancy, however, almost immediately leads us into the
most unnatural—the profoundest bathos. The king tempted by his wives,
in order to put the correctness of his mother’s words to the test, makes
her pass through the ordeal of boiling oil. Although the king has strength
of mind to keep his mother in boiling oil for nine days, it is gratifying to
learn that he really was a tender and affectionate son; for when he found
at the expiration of that time that his mother had been boiled to death, he
began to weep. Mayand of course was really not dead, she had only
changed herself into a grain of mustard seed, and soon reappeared in her
proper form. After the usual preparations, the king sets out on his journey
with the Hadi Siddha. His minor adventures need not be recorded here.
He passed through many trials as preparations for his future, and finally
in an evil moment promised to let the Hadi have twelve Zdoris wherewith
to buy ganja. When he would have given it, he found that the store from
which he intended to take it had been spirited away. Thereupon, rather

% In Buchanan, Hudna and Pudna.

+ Buchanan says that Gopi Chandra had a hundred wives, but I can find no trace
of this in any modern legend. 'The maid-servants may have been concubines, but not
wives. They are the hundred damsels mentioned in verse 242. They are it is true
called queens in verse 410,—but that is only part of the gross and puerile exaggeration
displayed there, Aduna and Padund being still kept separate.

1 V. 241. The term Sannyisi should be noticed. It is the ordinary term for a
Saiva mendicant, Vairdgi usually representing a Vaishnava one.
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than break his promise, he told his companion to pawn him for the money.
The HAadi took him at his word to the bdzdr, where all the women fell in
love with him, which gives rise to-an amusing scene. However they could
not afford the twelve Ldords demanded ; so the Hadi finally took him to the
house of a harlot named Hira.

Hi'ra’ the Harlot.

According to popular tradition, Hird is said to have lived at ¢ Khola
Kutd a village in the west of the Dindjpur Distriet.” This place I have
been unable to identify. Mr. Westmacott, who has most kindly taken
much trouble in assisting me on this point, suggests that the place may be
Khola Hati, a village in the east of that District, where the Dindjpur and
Rangpur road crosses the river Karatoya. There were lately extensive ruins
to its north, but they have been excavated by the Northern Bengal Railway
people for ballast. This theory is not at all so improbable as it might
seem at first sight, for every tradition leads us to believe that Hird’s residence
was near the Karatoyd. Dindjpur is to the west of Rangpur, and if the
original belief was that I{hold Kutd ( ? Khold Hati) was “to the west in
Dindjpur” the change for “in” to “ of”” need not surprise us. The locality
of Hird’s house is not mentioned in the poem, but a reference to v. 658
will show that it probably was Khold Hati,

Hira, of course, fell in love with the king, and, being a woman of pro-
perty, easily found it in her power to borrow the twelve kdoris from a
neighbouring banker. The banker drew up the deed of transfer, conveying
Gopi Chandra to the harlot’s sole use and possession for a period of twelve
years, and she then and there paid over the money, and took delivery. The
procedure of the sale is worth noticing (vv. 537-546).

After obtaining possession of the king, Hird had him bathed and
adorned in gorgeous apparel; she then sent for him and tried to tempt
him, but though she exerted all her fascinations, and the king was almost
yielding, she failed ignominiously, Gopi Chandra piously remembering
his mother’s parting words.* Indignant at her repulse the harlot went to
the other extreme, and put him to perform the meanest and vilest offices of
her household. The king was continually ill-used, and beaten, and one
of his hardest daily labours, was carrying twelve bkdng? loads of water
from the Karatoy4 to her house.

On the last day of the twelve years he went to draw water as usual,—
but his strength failed him and he fell into the river,

* Gopi Chandra is much lauded for his continence, but, asit appears that the
Hadi before leaving him made him a ncuter, there is really little ground for credit.
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The beginning of the end.

When the king left his home, his two queens retired from the outer
world and shut themselves up in a well-guarded palace. The hundred
concubines appear to have become the willing property of a foundling
called Khetu, whom Mayand had cherished and brought up together with
her son. This man had subsequently entered Gopil Chandra’s service, in
the days of his power.

Aduna and Paduna set themselves to playing dice, for they knew that
as long as lucky numbers were thrown, the king their husband was well.

The dice continued to fall prosperously until the king fell into the
Karatoyd, and then they fell in disarray. A parrot and his mate beheld the
tears of their mistresses, and consoling them, offered to go in search of
Gopl Chandra.

After some days* the birds found their master, and gave the message
of his queens. The king, thereupon wrote a letter on the leaf of a wild
plant which grew by, and sent it by them to his mother, who on receiving
intelligence of her son summoned the Hadi, who in his turn went to
the king.

The Hadi then proceeds to distribute poetical justice all round. All
the woes which Hira had inflicted upon Gopi Chandra, she is made to suffer
herself. He then cut her in two, her upper half becoming a bat, and her
lower half a minnow.

The Harlot’s maid-servant was cursed to become as her mistress had
been, and in her old age to marry a peon, who would beat her every day of
her life. Finally we have the fruit of all the king’s penance in his being
imbued with a knowledge of the magic art by his eating a filthy mess of the
HAdi’s concoction, and he returns home, still however wearing his pilgrim’s
weeds. His maid-servant was the first to see him, but she did not recog-
nize him. His own wives wavered in their recognition when he denied
his identity. The only being that did not hesitate, was his faithful ele-
phant who made obeisance to him while he was yet afar off.

After the usual festivities Gopi Chandra again ascended the throne,
and made his subjects happy by fixing the land revenue again at the old
rate of thirty kdoris.

Concluding remarks.

Such is the epic of Rangpur, containing here and there a tiny pearl of
interest, hidden amidst the rubbish, which is mainly presented to our view.
I have ventured to write so much about it, and to submit it to the Soéiety
for three reasons.

* There is considerable confusion here amid dates.

~
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First, I believe that men more competent than I, may be able to add
a little to the history of the Pala kings, atter considering it. Second,
because it exhibits a curious, and most instructive lesson as to how a purely
Saiva hero celebrated by men of a Saiva sect has given rise to a poem of
Saiva foundation, but of Vaishnava superstructure, and sung by the de-
scendants of these same men. Nay more, how a distinetly Saiva sect, has
become to all intents and purposes a Vaishnava one, while it still retains
its old gods, and its old heroes. It would not be difficult to find parallel
transformations in more modern religious history. Thirdly, and more for
this reason than any other, because it is a very fair specimen of the peculiar
Rangpuri patois. And here it may be noticed, that any parts purely and
distinctly Vaishnava interpolations or additions (e. ¢. the introductory lines)
are written in a Bengali much more classical, than the rude language of
the Saiva ground-work. This will be evident to any one who pays attention
while reading.

The song is usually sung by four men,—and in parts, not in unison.
Tam not sufficiently acquainted with Hindu music to give the technical
name of the chant. It certainly is the only song I have heard in this
country in which harmony is introduced. The top notes of the chant are as
follows :

To be sung an octave lower than written.
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This is sung chant-like, so as to go once to each line, but leaving the
three last notes without words. To these last three notes, the words ““ He !
R4ja!” “He! Mayand !” “He! Yame !” or some such apostrophe which
depends on the person whose adventures are being immediately narrated,
are sung as a sort of burden. An example will make this clear. Take the
first line of verse six. It i1s sung thus—

R

S8vo Basso ...... 8 8ot o8 enncasnntoasassannneseenanerossnesas estocsrntossanteisiasots
N e P T
— 1 ) 2 = << < ~
- R |
P el o~ Lol
) L el Al prde = ~ pird | &

manikchandra raja banga bi-da sa-  ti He ra- ja

I do not give the harmonies of this, because I cannot. I tried to
reproduce them on a harmonium, but though I believe I got the separate
notes of ecach part correctly first on a violin, from the mouth of each
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singer, when I tried them together I got nothing but a common-place sort
of chant, containing one or two consccutive octaves, and not a pzutlcle of
the spirit of what T had just heard sung. The above is the music of the
narrative portion of the poem. Each ©duyd,” has a separate melody of
its own.

As the song is sung, the upper part is accompanied in unison on the
saringa, of which an illustration, taken from Buchanan is appended.

{)—p 2

(Fig. 4.) The open note is tuned to E flat N

and the higher notes are formed by pressing down the wire on the various
projecting knobs over which it passes.

In conclusion, as I stated in my former paper, the poem is in many
places unintelligible to every body I bave met. In such places (satya yuger
kathas) the singers have sometimes traditional interpretations. In one or
two cases, however, they do not profess even to such: and, I trust, that
I may be pardoned under such circumstances for giving a literal transla-

tion, without attempting to educe sense out of the arrant nonsense thus
arrived at.
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